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Chapter Eight

Summary, conclusions
and applications

This chapier will briefiy relearse the major Radings of this stucy, draw
some addinonal conclisions about commonalities ameng the biblical
corporg and introduce various possibiliies for contamparary zpplica-
fien fiv i ' post-Christinn” world on the thigshold of a new millennium.

Stmmary

Ay atlempt o simmarize te dominant emphases inany large swathe
al biblical material inevitably oversimplilies. So, oo, our comments
here do not adequately encempass e wealth of detail discissed above.
Sull, it s wseful to note some pervasive ampressions that remain. In the
historival porlions of the Pentateuch, the major contribution w0 our
themz was the goodness of wealth and God's desice to Bless his peaple
willl malerial possessions, especinlly the land of Canaan and its hounry,
Uirough which they could i i bless all the peoples of the canl. The
lepsl portions of these sume Books prepared the Israslites so Lhat they
comld obey God and thereby enjoy his blzssings. But the major f=atures
of the Law wil respeet 1o matenial resources were the restrictions it
placed en the use and sccamulation of property, mecisely so that people
would remeniber that God owns it all anc wants all people to he able 1o
enjoy smne of it The remaining historical books of the Old Testament
marvate the Hoetating cveles of lsraelite abedienze and disobedicnce 1o
aws and the consequences that fol owed from their behaviour,
Witly the rise ol the monarchy, whatzver meastre of *reedom and
justice tur all” that may have been achicved in previous generations was
inereasingly erodad The gzps betwesn the “haves' and ‘have-nols'
grew, and lzwer and fewer peaple fell in the former catepory. Wealth
was creasingly congeniraled incthe hands of rovally and their clisntele,
ineliding = handful of rich landoamers who gebbled up larger portions
af tha countryside. 1 is ditficull w determring exacily Lo what extznt this
apread wihin Old Testamenr times, bul intertestamental developments
would greatly exaceibate the inequilies of property ownership. Mol
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surptisingly, such economic injustice 15 8 ajor theme of the Prophats
and a signilicant part of the rationals for exile and lack of full post-
exiliv restoration or prolonged independence. lsrael's economic sins
were never unrelated, however, to their idalairy: warshippmg false gods
led to sclfish atlitudes with respect ta money,

The wisdom and poetry af the O0d Testament held in s cerain tension
two contrasting themes: wealth as a reward fur faithiulness and indus-
try, along with warnings against the wicked rely and ill-gotien gain, lok
and Ecclesiastes, in particular, protesta:] agamat human claims 1o hiayve
achieved any consistent Justice inthis Bife These o Buoks, alang with
the Psalins and Daniel, wonld sow the seeds for g doctrine that would
become clearer in the inlernestamental period — judgment day and a life
fo tome are the only true and equitable sclutions to this world's
imjuslice, Jewish, Greek and Roman perspectives in e centuries
imimediately preceding the New Testament era would othersise ealiibit

an alimost bewildering diversity ol views, Yot averall, Jewish thought”

valuod the poor and stressed God's care for their plight wore than did
any Creco-Roman ideologies QF the Apoerypha and Pseudepipraplia,
anly Sirzch would make material possessions a dominant theme, and 1
would reflect the same diversity of perspeclives as ils canonical pre-
decessor of the same genre, the book of Proverbs, The Essenes at
Chemran cultivated g monastic and conmunal ideatl, while maimtaining a
certain amount of private property.

The Mew Testament carried forward (he mainr principles of the Ql
Testament and intertestamental Judaism with one CONSPICIIOLEE OIss
sion: never was material wealth Prootised s a guaranteed rewerd for
either spiritual obedience or sunple hard work, This mmizsion lows
directly from the fact that the pecple of God zie no longer defined as
one cthnic gronp living in ane divinely grantad picee of geopranhy.
This does not mean that Old Testawent preimizes are entirely
spirituztized. God’s people from both Old and Mew Destament ages will
one day enjoy all the |iteral blessings of the land extended 1o
encompess he entire canl and eventually a redeeimed cosmos Bur in
this dge, before the coming ol Christ, no predictions can be made as 1o
the level of material prosperity God will grant any individual belisver,
All Christians, however, should have aceess to houses and felds ‘one
fwnndred times as much in this present age’, thanks to the generosity of
Christians who share with 2ach other (recall Mark (029350,

Thus, the Bible never views matzral poverty as good Giod wills bas
pople, the church, 1o distribuie their wealil e eopitably. Jasyy
identilies God and mamimon a3 rival maslers; ultimately o person can
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serve only one of them. The kingdom of God containg a noticeable
loancial componens, centred arowd ahinsgiving. Jesus and his disciples
viluntarily limited their incomes for e sake of ministry, and the early
chureh in Acts took their principle of a comman purss and created the
temporary machanism of communal sharicg in Jerusalem that modelled
mare limeless principles of concern lor the poor. Within the book of
Acts itsell these principles would later lead tw the more ongoing
institutions o'z ‘deacons’ fund” for the local poor and Lo collections for
needy belizvers outside ol one’s inmediate community,

Al hirst glunce, James and Paul seein as dilferent as night and day, not
east witli respect to “poverty and riches”, | 'he terms themnselves are rare
in Paul, while denunciation of the sins of the unjust rich occupies 2
major portion of James' teaching. Buw g more careful survey of Paul's
gpstles discloses that meney mallers form an important part of his
concerns as well. Paul s particolarly eager o undemmine conventianal
Hellznistic expectations of reciprocity and standard patron - client rela-
tianships, fnstead, all Cliristians should become bensfactors, however
modestly. The collection lor the poor in Terusalem gives Paul the
eprortunity o enunciale these and related principles in considerabla
detail {esp in 2 Cor. & 19,

The writings ol Paul and Tuke are the best places o tum to see a
groswing middle-class and even upper-class minority of Christians in the
emerging church, Meither wiiter calls upen well-off believers to cliange
places with the poor; they are msrely W give from their surplus, |_‘|'|.|I.;-'|-]5U
tu be honest in acknowledging how much & surplus. The remaining
Mew Testament epistles and the Gospel of Jobn add no distinctively
nese motifs but epeat previously noted ones, largely in passing. The
hook af Revelation, bowsever, closes the canon by pointing out extreme
imstances i which the fallen world-orcer may be so corrupt that faithiul
discipleship will require a sectarian kind of sepasation from the rest of
liumnanity's econoiic systems and practices.

Additional conclusions

ILis impartant for biblical theology ta capture both the diversity and the
unily of the seriptural wilness an uny given theme The previous section
hias highlighted somz of the distinctives of the various biblical corpora
will respect o matzrial possessions; now we must note some unifying
trzolifs (for zoth method and content, b Stackhouse 1987)

Lo Meteriad possessions vre o good gifi from Uod meant for his
precpla o enpoy. This is made plain from God’s creation of e malerial
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world as goad, from his desire that all liave gecess to at least a modicim
of property, and from the fzct thar maerial [rogsessions within Ciod's
covenant with Tsrael are a blessing lor their obedience. Throughout the
Hd Testament, Job, Abrahain, David, Selomean and a varisty of other
figures demonstrate thal riches and godliness can coexist, at least for a
time. The proverbial lterature offers riches as a reward for wholesome
work. The Mew Testament likewize FECOgniaes an incrcasing number of
well-to-do Christians throughout the zarly history of Cleistianity whio
host clurches in their homes, make business rips and fud jnerant
ministers (including Jesus and his original troupel. The commmunity of
disviples shares its material resources witl one anuther, not s tat all
will he equally impoverished, but so that there will be ‘no neecly
persons among them’ (Acts 4:34% Even in the harsliest of scenaring, e
very luxuries that can lead o the demomic (Rev 17 — 18) will be
available for 21l of God's radeemed people in g very material age o
catne (Rev, 21 - 22)

2, Material possessions ave simultancously ons of ihe Pl e
of turiing hwman feans avay from God Admn znd Eve coveled the
attractive. bt forbidden ftuit of the garden, und everything was
cortupted or cursed quickly thereafier. Passession of or desire tor, oo
many material goods leads 1o rejection of God, inter persunal hustilicy
and exploitation or neglect of the poor Thus most ol the Property laws
of the Torah set limits on the amounts 1w he accumulaled. The
enormous wealth of the manarchy fuclled social ijustive and prophetic
critique. And the Prophers and Paets alike warned repeatedly of the
many wicked rich. For Jesus, mammon was God's tival, In the
undisputed Pauline epistles, it came with strings attuched and cfley
hindered ministry. The Pastorals declared, “The love of money iz the
raot of all kinds of evil® (1 Tin G0} In James™s comnunity rich
imbelievers judicially murdered 1he poor Christiang, while in Revelarion
glubzl economics became so skewed as ta tellect the direct aclivity ol
the demonic, Throughout the Mew Testament (e wealthy included tha
Jewish and Roman leaders who crucified Josus, and eirly Chriztian
leaders who divided the church, wanted o abolish pender joles, and
engaged in sexual immorality and spiritual aposiusy

3 A necesyary sign of a life in the process of being redeemed e e
af transfaratation wm the area of stevardshin. Ultimately, one's entire
life should be dedicated o God, bul a particularly telling area for
determining one’s religious commitment involves one’s limances The
wealthy but godly patriarchs and Kinps of the Old Testament arc,
withoul exception, said to have shared geeercusly wili the poor and
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needy Ol Testament faws mandated titres and taxes to support *full-
time religions workers” as well as to-aid the atherwise destitute. One of
the most fregquenl relrzins of Toraly, Psalms and Praphets is God's
comcern for the “widow, fatherless, alien and poor’, a concem which
should lead his people ruthlessly o avoid every form of exploitrion
and to seek ways o meet the genuine necds of the marginalized and 1o
address the cayses ol their misery, In the Mew Testament, Luke and
Paul enjoin generons almsgiving, while Jesus simply presupposes the
practice, st notably in the Sermon on the Mount (Matt, 6; 110 James
and Joln apree thal sumeone whao is aware of his Clristian brothers” or
sisters” mialerial needs, is i a position 1o help, and fails uteely o do
anyihing, cannot be saved {Jas. 2:04 17 1 John 3:17-18). Peler and
Paul are particalarly consistent in their challenges 1o the Greco-Roman
systam of tit-lor-lat reciprocity i the giving and recaiving of gifis. Both
build on Jesus™ own command rootez in Old Testament jubilary
theclogy w lend (or give), “willool expecting o get anything hack’
thuken:1%)

4 Thebe are coriam exiremes of wealthand poverty which are e anid
af themiselves infuleeable. These extremes cannol be quantilicd, and
they will vary widely under dilferent eeonomic systems and depend on
persanal attitudes. Bul sconer or later every economic system leads to
certanm people accunulating material possessions above and beyond

what they can possibly naad or even use just for themszlves, [t is one
tiing o pensrate income which s than channelled into kingdom
prerprases (Luke (o4 TSR TI-27); 0t 15 quite ancther ta aceumulate and
hoard 1esmrees which are likely to be destroyed or disappear bafors
reing pat 1o goud wse (Leke 10019315 Jas, 3:0-6). In the latter case, by
delintion, such a surplus prevents others from having & better
apportenity for 2 reasonably decent standard ol living. Such hoarding
ar acctnulation is sing and JF Teft unchecked proves damning (Luke
P2 13-21; 160 10-31)

A pantienlarly clear example of the principle ol moderation comes
with Ciod’s provision of manna for the lsraelites in the wilderness
(Exod TOIIEY, an episode cited by Paul as he encouraged the
Corinthians to greater penerosity in their giving {2 Cor. #:15) The
principle of maoderation lies bebind the redistribution of proparty in
sabbiatival and Jubilee yzars and behind the prophetic eritique of life
under the monarchy and avistociacy of Isacl, Hs reduction of disparity
between “haves' and ‘have nots' varjously inspired Quinran, early
Christian comimumalisin in Acls, and ongoing collections for the poor
throughou the New lestainent. The principle of moderation explains
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Jesus” and Paul’s concerns to live sinply, particularly while enpaged in
minislry, so as Lo alford no winecessary cause for bringing the pospe
into disrepute. And it summarizes a large swathez of wisdom literature,
particularly as epitomizad in Proverbs 30:8: 'Give me neither poverty
nor riches,’

3. Above all, e Bihle's feaching aboui matariol FOSTESTIONT 1y
imexteicably infernvined with more spiritiad marers. Mo unpodly poor
people are ever exalted as models for emulation No gadly rich peaple,
who are generous and compassionate i the use of their wealih, are vyver
condemned. But in e remarkable number of instances thraughoul
history. povesty and piely have been found hand in hand. as have weallh
and godlessness. There is no icherent connection between the items ()
either pair. just recurving trends. The rich are not necessarily wicked,
but frequently swiplus goods have led people to imagine Lhat their
materfal resources can secure their futires so that thay ignore Gad. from
whom alone comes any e security. That was certainly a FECUTTINE
trend in ancient lsrack Conversely, when the Jews found themselves in
desperate circumstances, they more oflen than not wrned hack o Gad,
It has nat always hzen so in the history of humarnity, bot it frequently
has been.

Mong of these observalions is intended w idealize poverty; i the panr
lm 1o God, the church is responsible to hzlp them mprove ther
material lot. Christians ought to care in some way far all the needy of
the world, but they have a particular abligation to care for their vam.
The substantial majorily of the passages we have surveved deal wilh the
lsraclites’ relationships with fellow  [sraclites or with  Christians
ministering to the needs of brathers or ssters in the Lord. 2l the
recurring abligation of Israel o the alien in the Old Testament, God's
Judgment against the ‘nations' for theit mistreatment ol the ot and
the distinetively  Christian commands (o the church in the New
Testament 1o love its enamies all remind us that our oblivation does pat
stop with those who are owr spiciual kin. In short, we dare not elevate a
thealogy of material possessions 10 ns central a role in Sceplure as
salvation itself. Gad's foremost desire for his Fallan world is reconili-
ation: humans reconciled first of all to God, then to each other and
ultimately to the entire cosmos. Thus God is in e process of
fashioning what the Bible repularly calls a new crestion. Bul hiblical
salvalion is alwavs holistic mvelving body and sonl, material and
spititual dimensions. And a major compunent of the paterial dimension
is transformation in the way God's people wtilize ‘mammen’  matarial
pussessions. To the extent that the kingdom las been inangurated from
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the cross of Cheist onward, Christians individually and corporately are
called to mudel that transtormation, hewever imparfectly, as a lotetaste
of the perfect redemprtion tat must ultimarely awail the age (o come,

Applications

A number of agplications to contemporary Chiristian living have been
seattered threnghout previous chapters already. Space prohibits all toe a
cursary tredtinent of these and additional thames here One area of
application that lies almost entively culside of our scope s the
approprisie role of Christian involvemiznt in the stzte or in international
systems of cconomics. We have already cammented on the fact that the
Mew estament does not for the maost part directly encourage structural
change to remedy strictural evil (see shove, 0 139)" So here 1 want ta
foens primarily on the levels of mdividual and ecclesiastical action. We
ay begin by reviewing and applving the five summarizing themes of
e previous section,

First, il wealth is an inherent good, Christians should iy to zain it [f
some of us succeed more than the majority, our understanding of it as
God's gift for all will lzad us to wanl to share with the necdy,
patlicutarky those whe are largely victims of circumstanees outside their
contral. Secord, i wealth is seductive, giving away some ol our surplus
isa good stratepy lor resisting the temptation o overvalue it, Third, if
stewardship 15 a sign of @ redeemed [ife, then Christians will, by their
new natures, wand to give Over lime, compassianate and ECTErs 158
of their resources will become an integral part of their Cheistian lives.
Fourth, 1f certain extremes af waalth and poverly are inharently inlol-
erable, those ol us wilh excess income (Fe., most readars of this buwk!)
will work hard 1o help at least a few of the desperately needy in our
warld. Filth, i holistic salvation represents the ultimate good God
wanls all to reccive, then our charitzblz giving should be directed 1o
mddividuals, clurches or arpanizations who minister holistically, caring
fur peeple’s bodies as well as their sculs, addressing their physical as
well as their spirial circumstances.”

There is a danger of speaking too autobiographically in a contaxt such
as this, ba Jest my cwn mnetives be misintzrpreted, ar lest people simply
wonder what xind of litestyle | nysell lead, 1 think it is fimportant o

Ll

Yo this respect, Sclhnsidar 19%40) seoms more on targer than [ Sider (1997

O Murchie CESTR 343 Froe the M perspeetivi, Chiistians may serve anly as
vomduits by which God's gracious material pavision s squisably distrbgied 1o e
warld
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share at lzast a few of my personal circumstances, Tnoa culture that las
been taught not te speak much, particulaly m chureh, abouwt R
linances, we need leaders who lumbly but forthrightly explam aid
madel biblical values,

[ was challenged early in my adult life by two dillerent pastors, one jn
the US and one in the UK, who each gave 25% of their tolal incomes
back to the Lord’s work and let thal feet he known, not in any anegant
way, bul simply 1o encourage athers that it could be done, While [ have
never fullowed Sider's actual charts or tables, [ have hecame convinced
that the concepl of a graduated tithe is botl biblical and Fonndational
for contemporary Christian stewardship (B Sider [997: 1931 |9a).
When we were first marricd more than cightzen years aga, my wife and
I commilted to begin with a tithe, based on the very modest income we
had while I was a graduate student, and then Lo increase that pereenlape
if God increased his annual provisions for us. Over the vears God las
blessed us richly and the percentage of our giving has grown. Un our
last income-tax returns, we reparted in the spring of 1998 our highest
combined family income ever (a combinalion of iy salary as g
seminary prolessor, income from my wife's hall“timz church position,
and miscellaneous royvalties, inlerests and cividendsy Our overall total
put us 54,000 kelow the average household income fur vuar aifluend sub-
urban community. Mevertheless, we were able w give over 0% of cur
income to our church and to para-churel organizations amd individus

Is

involved in Christian minisiry, This was owr Allh consecutive vear ul

tapping 30%% percent, fullowing the principle of the praduated tihe.

Al the same time, | muost quickly confess that we live in a large,
camfortable, suburban home. Tt is troe that our nzightours, Tor the most
part, are working class er retired, rather tan professional. and that o
suburl is surrounded by cansiderably more aflfluent vies. to which most
of wy ence professional neighbowrs have moved, S6ll, our neighlon -
hood has an excellent safety record and our town has a pood schaol
district. And there are many personal priorities that [ believe it is
completely appropriate 1o spend money on, meluding (hot ool fmited
to) health care, higher education, and travel espacially  when
combined with further education and/or ministry. We are happy w give
nice gifts to our children so as to make them feel nol too different Fom
their peers sociv-cconomically, and to enjoy recreational activities,
cultural and sporting events, a meal ot from time o tine, atd sooon,
although compared to most of vur suburban fiicnds we do these later
things considerably less frequently. Nor is anything T have wrillen
meant 1o suggest that | belisve savings, investincnts, msurance ur
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pension schemezs are wiong, | have all of these and hope their sarmings
continue o growy While [ kiow of others who, for a variety of ministry-
related seasons, have adosted a muel more sadically simple lifestyle,
and while T admire and approve of their approaches (see esp, B, Sider
[ty Grod has not vet fed me o foliow them, even afler considerable
discussion, prayer and soul-searching. In shott, | feel T have a very
tewarding life, materially speakeig, and am mot a particularly exemplary

incelel of sacrilicial siving,

I vt abso quockly adinit that there are some unigue lealures of the
Amcrican tax siructure that particularhy beref ordamed ministers and
that 1 have received some gencrons gills from my family at Lirthdays,
anmiversaries and Cliristmas, which have snabled us (o give as much as
we have as easily as we have, [ do net assume that others making the
same amount as owr family would in general be ablz to give as much
away, Bul when the American Christian average of total giving per
famnily 15 below 3% of per cepila income, surely we can do considerably
better! T am convineed that a substzntial majority of Anerican Chris-
Lians, and protably most in other parls of the First World, could at [2ast
Lithe il they made it a priovity, And T am confident that many of my
subtsrbran froends couki o even better than thal. Cne may dehate the
approprialensss ol deing more than giving to charity, W address
structural evil, hut onz dare sol do less (of esp. Grabam 1990,

o how docs one do 687 Obwviously, by ool spending money on the
things so many Westerners do. We muost emind ovrseives and our
childran regularly of the les, hall=truths and pagan values on which is
nagad the adverlising thal bombards os daily, With relatively minor
hardships, owr Tamily has lreed up considerable Amds by doing with
less of many iters most Westerners rowdinely take for granted. We bave
refused to go into debt for anything except property and education,
bouehl cars only that we could afford 1o pay cash fur. bought other
goods in bulk, 2t discounts, at garage sales and at 1hirift shops. We have

umed that we needed the size o qualily of lavish entertainment

e
centre” iters {elevision, video, stereo, T2 player ) that most of our
friznds have, We liave nat heatcd or cooled oor home quite to the extent
it most North Americans do, or amassed the number or nature of
clothes most Westerners seem compelled o avcunwlale, Even as simple
# decision as not to eat oub with the astonishirg requency of su many of
our avguaintances has freed up enonmous amounts of mones.” Various

"0 foar ditfersnt secasions i wall-taade subniban Depver chirehes, T lave inviled
farpe, adutt Sendav-achonl classes o arswet ancnyimaesly on note eands the Taflowing
guzstionr T son knewe you woald Tieve 20% Jess income text year, what area of your
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works which appearsd nearly twenty years ago conlain mumsrous
additional suggestions {or simplilying one's lifestyle that remain timely
today (sce esp. Longacre 1980; B Sider 19807

In addition to frecing up money for givieg, Christians need 1o
consider to whom they should give, We try 1o contribute pencrously 1o
vur local church and o make sure we belong to a church that shares al
least some of the values articulated here. But no church in aur area that
we know of gives enough of its budget lowards mecting Uhe needs of iz
poor at home and abroad lor us ta stop with merely church giving, We
also support a variety of missioraries and para-church organizations
which explicitly target the poor; for exsingle, we sponsor three young
gitls in the Two-Thirds World throngh a monthiy child-suppurl schene
and give additional monics to promote  develogimiznt in theh
conumunities. We support frends who pastor churches or {each in
theclogical colleges overseas but who also help by dealing wil
conumumnity davelopment. We support various ministvies in Denver,
including our own seminary, which address the spiritual and material
neads of the inner city, and at times we have given gifts outright to
ftiznds in erisis, even when they could not be fax deductible,

What is true for individuals should be true for churches. We have
Lelonged in the past to congregations which have given up o 50% of
their annual budgets Tor helistic missions, Our cwrrent congregation
gives slightly less than balf that anount but is committzd to a series of
antal increases in the future and is part o a cooperative venture of
suburban and inner-cily churches having a significant impact on the
needy in Denver. Tt also manages an aclive ‘deacons’ fund” and hame
and health ministrics lor an increasing number of suburban needy, The
possibilities for church budget realipnments could be radical but are
seldom explured. Cne mountain communily congregation not far from
us employs no paid clergy but wtilizes two seminary-trained layimen as
their primary preacher-teachers, organizes itzelf as a collection of house
churches, and has at times given up to 20% of its aunual vllerings (o
missions. Tom Sine tells the story ol a church in Seattle that decided tw
raise funds so that young first-time hone buyers could pay cash outeght
for their property. These Christians then contracted to pay back to the
church what their motteage payinents would have beap to fund fuither
ministry and create more home-buying opportunities for other church

curienl budpet would be most alfested? The most compon answer cach tine was
*Money for eating out’ 1 e aaise the question, Wiy wot velintanily cut Back, withoa
being forced to, for the sake of Cluiglian mving™
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members (Sipe 19910 274-2%a). When onz considers thal lhe averapge
Weslamer spends more on repaying @ lome morlgage (principal plus
terestd than on any other single Tifetime expenditue, it is wagic that
mors Clristians ace not seeking to replicale tis model,

When we do give money w missions, we nesd (o calculate the cust of
sending shorl-tenme o long-tenn Wesleners with what  generally
approximates to 3 Western lifestvle versus supporling and training in-
digenous leadership in arcas that already lave some kind of Christian
work. Chousing the latter apticn would ako help us 1o channel mwre
missionary ettt toward completely or largely unreached people
groups. When we do fravel abroad, we must ask whal kind of lifestvle
we will adopt and what messages we will send as we go, hlivious as
we may he o the hegemoniz enltural signals hat we oflen conmumicate
(ol espe Bonk T989) Morth American Christian collepes and seminarics
niust ask il they are helping Lo exacerbate the “brain drain” as thay iy o
attract the best interpational students and scholass to come Lo their insti-
tutions. Cr are we truly becoiing globalized and helping o fund and ba
a partner lo the already numerons Two-Thirds Weorld schonls whose
malerizl resources and libraries are extreme y micagre in comparison?’

The danger of reflections as aulobioprapaical as these, of course, is
that sume will be intimidated by an ideal they da not think they could
possibly reach, while oihers will be outraged at how poorly we have
donez ourselves And zny who suceeeded i exactly imitating us might
think they had dore what was right when in fact God was ealling them
Lo gquite dilferent pattern of steswardship. Purther, we have barely even
setnlched the swrface of pussilile applications i a more public or
secular arend, For example, are we prepered o be involved in our
workplaces, challenging the enonmous amounts of waste of recyclable
products, or in aor communities o challenge te enonmons amounts of
waste uf luod, especially in restavrants™ As we become involved in the
puiblic arena, will we do zo in 2 balanced way? If the  Disney
Corparation i worthy ol being boveotted because of its policiss on
homuosexuality (as the Southern Baptist Convention has championed], is
aor Mike even more warlly af such a boveots, given the act that o has
paid Michael fordan as much noney in chz year for advertsing its
pruducts as il has paid its entive 18,000-mamber Indonesian workforce

Ths e vaene of the few v parmerme ventwes uf this kind of which 7 know,
hetween Vervees Seninaey aed | doreisk Christas Universits Ucrzine
R Saden 10t By noves ahat the doller valee uf tie Tood Mol Areerieans Girow i
the gabage each svear equals about coe-f0k ol ke etal anneal iecoms of all the
Christians m Alnca’

(=)
n



MEITTHER IPOVER LY SOFR RICITIES

(R Sider 1997 B4y FFor the Christian, poblic policies at home and
abroad can never be based primacly on what is in oong’s “nalional
interest’, as the rthetoric of most peliticians regularly alleges. Rather, we
must ask what is in the interest of aff homanity, materialls aodd
spirituzlly? For those of us who work for national or multe national
corporations, are we prepared to wark within the systen positively o
promota limitations on profit-taking lor the sake of more Twmane
policies for the workforee, for trade pariners and [or a better carth?
5till, there are limits to how much we can expect Cleistian values fo
take rool in non-Christian stroctures, We should bz spending the largest
amount of our efferts an remoniding the church into 8 counler-cultural
community. We may dehale the besl way Lo help the poor through
econamic end governmental policies, but the peedy and marginalizad in
aur world shoold have no doubis as o o compassion and concern,

The botlom line i3 surely one of aititude. Does a discuzsion of issues
like thess threaten us, leading Lo counter-charges about guilt manipu-
lation or to rationalizmg our greeds as 0 they were our peeds? O are
we canvictzd in a healthy wav [hal leads us W oask what inore we can do
ta divesl oursclves of vur unised or unnecessary possessions, o maks
budgets to see where our money is really going, to exercise sell-control
and delayed gratification out of thanksgiving Tor all that God has
blessad us with that we never deserved? Are we eager to help alhers,
especially fallow Christians, however undeserving they seem o be?
Are we voncerned to expose ourselves widely w0 news of the world,
including news from a distinctively Cheistian perspective, ta have the
plight of the impaverished millions not paralyse us butl periodically re-
animate aur commitment to do beller and to do more? We may disagres
on models of involvement, on to whom to give and on haw much o
give, bul will we agree w continee (o explore possibilities compatitle
with vur geonomic philosophics and ty lo detennine what really will oo
the most shart-term and lonp-term good for the most needy?

Ronsvalle and Ronsvalle (1992: 45) have demonstrated that the
amounts of money theoretically peeded to eradicate world poverts
could he amassed simply if all American Chrstians sould Gilhe:
every other existing Christian ministry could =611 continue Lo be Reded
gl its current level. Obwviously this dozs not take nle acoount corrupl
politicians, broken-down infrasiructures and intemational obstacles o
getting the money inlo the hands of the most needy vays Lhal will
help them over the long haul. Bul it Joes remnind us that there is so

Lin the dffizulty of lateellig ey a2 frety Sworthy poor . see Looten (193% 60 513
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miieh mere sl we voubl doowithout ever comting close 1o teversing
positians witl the poor”

Ciodd oy call o few Lo radical sbandonment, e may not call mest of
s ke ddee mion e than to give Fror o surples. Bot how Tittle we do even
thal, and then it often docs not go o the best putlet! Oors §5 the age thal
has [oat the long-sianding Western and Chiistian teadition ol steward-

ship ® 11 Whe plight of others is insoificiant to motivale us. perhaps a
e seli-zeiving scenario iz 1his: unless ‘baby boomers™ and vounger
gencriatians reverse the currently deteriorating trends, miany churches
and Christizn vrganizations that we are part of will elose their doors in
the vears toocomne And s anti-welfare and anti-state-intervenliomist
teerizls increaziely diminsh poblic spendivg, churches and Christians
will be asked 1o bear an enonmonsly larper burder of helping the needy
in their pwn canmmities, one few seem currently prepared to accept

he preatest translzr of wealth in human hislory has begun, from the
postwar generation of e West o it heies, gt it will contivuz in the
nzvf decade ar tas. Will the heirs” newly acquired money go mearely to
fuuel the preatest round of consvner spending ever of simply 1o pay ol
the massive mdehlodness tiat has already been acerued, or will we
recover a Siblical perspective on stawardship of material possessions?
‘Give me neither poverty ner riches,” praye:d the weiler of the proverh:

I, since maosl of us already have siches, we need ta he praying more
olten, *and help me o be penerons and wise in giving more of those
. =10
riches away.

Trf a1 WRY

o adkamate up foodate sisvey af atitudes among the tichest 70 of Aamcicans, see
[ vl g b0y

% COF B d PORS 1580 These are s ieowlachil s arpent 1kat g Tristinns Laneclicn as
A aonmmiity aF ecenamic mernny. We muost keepealics the olifer perspretves wherehy
peupte Tad a glear understanding - the auderstanding thol s rapidly beeoming a szerze
researce iooes Hime of their mandatz frome Sied fooserve w5 siewands in the Bemen
fvseheld Thiz could e one of e most imgortant services that we s pe e i e
coplemperary eoonarmic oeien Jooecmind onr fellow loreans ahout whose crcateres they
really are wied gkt e Dt best gondeilanes beoour o profs

Yoy Ranta Ana (1977 Bh), auuling Aanbrose o avaond, the priest 5 penerosily mes
I :-hs'w.ll} hall wan hetween thoughtless prodigality orsd mesnness ™ Por Profestants, whe
beliese that all € hiistiaes e preests, this = owise couneel fa believers aziess the brard
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